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Dhamma-caklkappavattana Sutta
The Discourse on the Turning of the Wheel of Dhamma

BIERG

(For seven weeks immediately following the enlightenment, the Buddha
spent his time in lonely retreat. At the close of this period he decided to
proclaim the. doctrine (Dhamma), he had realized, to those five ascetics
who were ornice struggling with him for enhghtenment Knowing that they

~were living at Isipatana (modern Sarnath), still steeped in the unmeaning -

rigours of extreme asceticism, the master left Gaya, where he attained

enlightenment, for distant Varanasi, India's holy city. There at the Deer |
Park he rejoined them.)

[Evam-me sutam,] Ekam samayam Bhagava,
Baransiyam viharati isipatane migadaye.
Tatra kho Bhagava paiica-vaggiye bhikkht amantesi.

I have heard that on one occasion the Blessed One was staying at 7 aranasi in the
Game Refuge at Isipatana. There he addressed the group of five monks:

MARILE, —AHEA R D ST A BRI R B s . AERHEX I
bb i

Dveme bhikkhave anta pabbajitena na sevitabba,

There are these nvo extremes that are not to be indulged in by one who has gone
Jorth---- | |

“IEEC . A PR AT N R A0E BT S AFEHT,

Yo cayam kamesu kama-sukhallikanuyogo,

Hino gammo pothujjaniko anariyo anattha-sanhito,

Thar which is devoted in sensual pleasure in sensual objects: base, vulgar,
common, ignoble, unprofitable;

— IR T RS, X AT, BE80. LR FEEN. Ta
ik

Yo cayam atta-kilamathanuyogo,

Dukkho anariyo anattha-saiihito.
and that whzdr is devoted to self-affliction: painful. ignoble, unpr oﬁfab!e
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R BRITER ST, ZRBER. AFMER. a6,

Ete te bhikkhave ubho ante anupagamina,
Majjhima patipada tathagatena abhisambuddha,
Cakkhu-karani fiana-karani upasamaya abhififiaya sambodhaya nibbanaya
samvattati. :
Avoiding both of these extremes, the middle way realised by the Tuthagata---
producing vision, producing knowledge---leads to calm, to direct knowledge, to
self-awakening, to Liberation.

miiﬂ?ﬁaﬁﬁﬁﬂfﬁ% c IARIERIE. RS 4EIR. 5l HE SN, B
AR BEE. B, ERE.

Katama ca sa bhikkhave majjhima patipada tathagatena abhisambuddha,
Cakkhu-karani fiana-karani upasamaya abhifilaya sambodhaya nibbanaya
samvattati. ,
And what is the middie way realised by the Tathagata that---producing vision,
producing knowledge---leads to calm, to direct knowledge, to self~awakening, to
Unbinding?

“PEECE, BRUCRATIE. FIAVERR. SIAEEM, BRES. HE. Ei.
YRR Pl AR Y

Ayam-eva ariyo atthangiko maggo, |

Seyyatlﬁdam, samma-ditthi samma-sankappo, Samma-vaca samma-kammanto
samma-ajivo, Samma-vayamo samma-sati samma-samadhi.

Precisely this Noble Eightfold Path: right view, right aspiration, right speech,
179/71 action, right livelihood, right effort, right mindfulness, right concentration.

| WFJEEJT/\B'Z%TE—IEJL\ B, IEE. Mk, Ear. ER#. IE
zu\ J—_E% ’ : '

N Ayun l\ho s@ bhlkl\have m’u Jhlma pat1p’1d'1 tathagatena ablnqambuddhd

¢ o

Cakkhu kamm fiana- karam upasamaya abhmnaya sambodhaya mbbanaya

Samvattatl - : : -
This is the mza’a’le way realized bv the Tathagata thal---pf odzzczng vision,
producing knowledge---leads to calm, to direct knowledge, to self-awakening, to
Liberation.

R, SRR FTE. 214 vEE miﬁﬂ EEES. BE. T
. BRI,
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Idar kho pana bhikkhave dukkhar ariya-saccar,
Now this, monks, is the noble truth of stress:

EHOR D X —

Jatipi dukkha jarapi dukkha maranampi dukkharh,
Birth is stressful, ageing is stressful, death is messfzz/
Er&ﬁ Z I 7EE 5[755 ,

Sol\a paudeva dukl\ha domanasqupayacapl dukkha
Sorrow, lamentation, pain, distress, & despair are SfT‘ESSﬁl/

R B w. mSRER® . .

Appiyehi sampayogo dukkho piyehi vippayogo dukkho yamp'icchari na labhati

- tampi dukkham,
Association with things disliked is st essfu/ 5epamﬂon from things liked is
stressful, not getting what one wants is stressful,

,ufﬁaﬁ*ﬁéz‘%% ERHERE. KABHEE.

Sankhittena panicupadanakkhandha dukkha.
]n .S/YOIf fizefzve aggv egares Jfor clinging are str essfzz/

Idam kho pana bhikkhave dukkha- samudayo ariya-saccani,
And this, monl(s is the noble truth of the or rgmarzon of stress: -

& HELXH—

Yayam tanha ponobbhavika nandi-raga-sahagata tatra tatrabhinandini,

Seyyathidam,

Kama-tanha bhava-tanha vibh ava- tanha

the craving that makes for further becoming---accompanied by passion & delight,

relishing now here & now there---i.e. craving for sensual pleasure, craving fOr

becoming, craving for non-becoming,

ENFPERNREN, THEEESH ﬂﬁfi;ﬁ T4 4t JEZK# K tL?)‘[ %\
AENELEE

Idam kho pana bhikkhave dukkha-niredho ariya-saccam,
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And this. monks. is the noble truth of the stopping of stress:

EHL T X RE R L —

Yo tassa yeva tanhdya asesa-viraga-nirodho cago patinissaggo mutti analayo,
the remainderless fading & stopping, renunciation, relinguishment, release, &
letting go of that very craving. | , |

BRI EME R TR, &3, EH. B, E,

Idam kho pana bhikkhave dukkha-nirodha-gamini- patipada ariya-saccam,
And this, monks, is the noble truth of the way of practice leading to the stopping
of stress:

B! X RS REKAIEET:

Ayam-eva ariyo atthangiko maggo,

Seyvathidam Samma-ditth1 samma-sankappo, Samma-vaca samma-kammanto
samma-ajivo, Samma-vayamo samma-sati samma-samadhi.

Frecisely this Noble Eightfold Path---right view. right aspiration, right speech,
right action, right livelihood, right effort, right mindfulness, right concentration.
MM RIENTZZE—IEN. [EE. [EE. Elb. Eay. BT Ed.
EE.

Idam dukkham ariya-saccanti me bhikkhave,

Pubbe ananuqqutequ dhammequ ,

Cakkhum udapadi nanam udapddl panfida udapadi vijja udapadi aloko udapadl
Vision arose, insight arose, discernment arose. knowledge arose, illumination
arose within mé with regard to things never heard before: This is the noble truth
of stress.”

B YRBEE MR o %%ﬂw%%@/& ﬁmu¢
iﬁﬁxiﬁﬂ;.i% ii% £,

Tam kho pan’ 1dam dukkham anya saceam parififieyyanti me bhlkkhave
Pubbe ananussutesu’ dhammesu ' :

Cakkhuri udapadi fiapam udapadl pafifia udapadi V1Ua udapadl aloko udapad1
Fision arose, insight arose, discernment arose, knowledge arose, illumination

arose within me with regard to things never heard before:’ This noble truth of
Stress 1s-to be comprehended.”

VEELT ) SR BYEE MaiﬁféMﬂ . RTIZEAAREZE
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Tarh kho pan’idam dukkham ariya-saccam parifinatanti me bhikkhave,

Pubbe ananussutesu dhammesu,

Cakkhum udapadi nanarh udapadi paiifia udapadi.vijja udapadi aloko udapadi.

Viston arose, insight arose, discernment arose, kinowledge arose, illumination

arose within me with regard to things never heard be/’ozc "This noble truth of

stress has been comprehended.’

%wﬁ'%ﬁuﬁﬁ %ﬁ%ﬁﬂﬂﬂﬁ W-#?ﬂm%%@/ﬁ i
u¢$ﬁ% i nii% %E% it%

fdam dukkh_&sanmdayo ariya-saccanti me bh’ikkhave,
Pubbe ananussutesu dhammesu,

Cakkhum udapadi fanam udapadi panna udapadl vijja udapadi aloko udapadi.
Vision arose, insight arose, discernment arose, knowledge arose, illwmination
arose within me with lé‘C’Ll?(j to f/zmgas never heard befoze Thm is the noble truth
Of the origination of stress.’

! BRELEE A %%ﬁ ﬁ RTIZHEREZ R, A
¢$i%\$£ﬁ\$£%,iﬁﬁ,éi%o - |

Tam kho pan’idam dukkha-samudayo 'ariya—saccan‘l pahatabbanti me bhikkhave,
Pubbe ananussutesu dhammesu,

Cakkhum udapadi fianam udapadi pafiia udapadi vijja udapadi aloko udapadi.
Vision arose. insight arose, discernment arose, knowledge arose, illunination
arose within me with regard to things never heard before:’ This zmb[e frm‘/z of the
oriqmarzon of stress is to be abandoned.

BT HREEE WEERER LR 0, %R,
TR LR ERIR., ERE. ARE, £, £k,

Tam kho pan’idam dukkha-samudayo ariya-saccam pahinanti me bhikkhave,
Pubbe ananussutesu dhammesu,

Cakkhur udapadi fdnam udapadi paiia udapadi vijja udapadi aloko udapadi.
Vision arose, insight arose, discernment arose, knowledge arose, illumination
arose within me with regard to things never heard before.:’ This noble tr m‘lz of the
origination of stress has been abandoned.’

B JRBYEE WEEXWOWR i ATRIEREZE ®
Hr O AERIR . AR, ARE, S, 4Rk,
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Idam dukkha-nirodho ariya-saccanti me bhikkhave,

Pubbe ananussutesu dhammesu,

Cakkhurh udapadi fianarm udapadi pania udapadi vijja udapadi aloko udapadi.
Vision arose, insight arose, discernment arose, knowledge arose, illumination
arose within me with zegard to things never heard before: ' This is the noble truth
of the stopping of stress.”

e HWELEE R %R%ﬁ’ﬁ‘#ﬂﬁwﬁﬁﬁﬂ+¢ AL
AR, AR, ARE, ERE, .

Tam kho pan’idam dukkha-nirodho artya-saccam sacchikatabbanti me
bhikkhave,
Pubbe ananussutesu dhammesu,

Cakkhum udapadi fianam udapadi pafind udapadi vijja udapadi aloko udapadi.
Vision arose, insight arose, discernment arose, know ledge arose, illumination
arose within me with regard to things never heard before:’ This is the noble truth
of the stopping of stress is to be directly experienced.” |
KHR ! LBEE HERTHTSE 0 TR L,
&%wﬁi@%\éﬁﬂ\ii%,éﬁw,iﬁﬁo

Tam kho pan’idam dukkha-nirodho ariya-saccam sacchikatanti me bhikkhave,
Pubbe ananussutesu dhammesu

Cakkhurm udapad1 nanam ndapadi pafifia udapadi vijja Uddp&dl aloko udapadi.
Vision arose, insight arose, discernment arose, knowledge arose, illumination
arose within me with regard to things never heard. Defon, "This is l/ze noble truth
of the stopping of stress has been directly experienced.’ _'
WBHE ! HBEE HEREHCIEE o %?ﬂ%%f@7m,ﬁ
m@¢$@mjz@%\ ERE, AA, K,

Idam dukkha nuodha gamml patlpqda auya saccanti me bhlkkhave Pubbc
fananussutesu dhammesu R co . .
CaM\hum udapad1 fianam udapadl panna udapad1 vUJa udapadl aloka ud apadl
Vision arose, insight arose, discernment arose, know ledge arose, illumination
arose within me with regard to things never heard before' "This is the noble truth
of the way of practice leading to the stopping of siress.

WHE! R EEE HAESREKMNEEE . %}VMWKJN
%, RALR AR, AR, R, R, 4k,
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tam kho panidam dukkha-nirodha-gamini-patipada ariya-saccam
bhavetabbanti me bhikkhave,
Pubbe ananussutesu dhammesu,

Cakkhurn udapadi fianam wdapadi paiia udapadi vijja udapadi aloko udapadi.
Vision arose, insight arose, discernment arose, knowledge arose, illumination
“arose within me with regard to things never heard before: " This is the noble trut

of the way of practice leacling to the stopping of stress is to be developed.”
EEh ! SBHEE XFREREZWNHE M SCFiXaTHREEs

3&5§@p¢iﬁm\éﬁﬁ<$@§;i@%giﬁ%;

_-Tam kho pan ‘idam dukkha mrodha gamini- paupada anya saccam bhav1tant1 m
bhlkkhave - ‘ :

Pubbe ananussutesu dhammew

Cakkhum udapadi fanam udapadi paifa udapadl vijja udapadi aloko udapadi.
Vision arose, insight arose, discernment arose, know /edge arose, illumination
arose within me with regard to things never /Tea;d before:’ This'is the noble truth
of the way of practice leading to the stopping of stress has been developed.’
m&ﬁ’%&uﬁg ﬂ%ﬁﬁﬁ@%%@“’ﬁ %?ﬂm%*@*
o REIOFAERIR, ARE. ARE, AR, Sk,

Yavakivafica me bhikkhave imesu catlisu ariya-saccesu,

Evan-ti-parivattam dvadas’akaram yathabhttan fiana-dassanar na qumuddhant
ahosi,

Neva tavaham bhikkhave sadevake loke samarake sabrahmake,
Sassamana-brahmaniya pajaya sadeva-manussaya, |
Anuttararih samma-sambodhir abhisambuddho paccafifiasiri.
And, monks, as long as this knowledge & vision of mine—with its thiee round &
twelve permutations concerning these four noble truths as they actually are---
was not pure, I did not claim to have directly awakened to the right self-
awakening unexcelled in the cosmos with its deities, Maras, & Brahmas, with its
confemplatives & priests, its rovally & common people. .

! RERXINZ N FE W) =5+ AT A2 a0 S0 A0 LE R 8 R
Ep, WWTTAER. MSERIUR, EBI15EF1. ERSAM
B FRIETE L R IE

Yato ca kho me bhikkhave imesu catiisu ariya- saccesu,
Evan-ti-parivattam dvadas’akaram yathabhtitam fiana-dassanam suvisuddham
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ahosi,

Athaham bhikkhave sadevake loke samarake sabramake,
Sasamana-brahmaniya pajaya sadeva-manussaya,

Anuttarar samma-sambodhim abhisambuddho paccafifiasim.

But as soon as this knowledge & vision of mine--- with its three rounds & nwelve

permutations concerning these four noble truths as they actually are--- was truly

pure, then Idid claim to have directly awakened to the right self-awakening
unexcelled in the cosmos with its deities. Maras, & Brahmas, with its
contemplatives & priests, its rovalty & commonjolk.

%ﬁ,%w& — B R = TS sE AN e aiEE, #
T %ﬁ%%ﬁ%.mwm%ﬁﬁn ER 5 A B RS
%LEWE

nanaica pana me dassanam udapadi,

Akuppa me vimutti, Ayam—ahrimé jati,

Natthidani punabbhavoti.”

The knowledge & vision arose in me: ‘Unprovoked is my release: This is the [ast
birth. There is now no further becoming.
mLERMOFER, T A REBRREAA SR, XEREE—
AL A BAARENERE. 7

Idam-avoca Bhagava,

Attamana pafica-vaggiya )hlkkhu Bhagavato bhasitam abhmandum
That is what the B[t ssed One said. Glad at heart, the group of five monks
delighted at his words.

W IR T H A B TR EE S B

Imasmifica pana veyya- karanamnm bhafiiamane,
: Ayaqmato I&ondannaqqa v11‘ajam v1tamalam dhamma- .
mkkhum udapadi, '

And while this explanation was being given f/7eie arose to Ten. ]wm/amm I‘he .
dustless, stainless Dhamma eye: |

ﬁﬁﬁmmﬁ,ﬁﬁmu¢$ﬁ@$% M$% @ £

Yankifici samudaya-dhammam sabban-tam nirodha- dhamnrant.
“Whatever is subject to origination is all subject to cessation.”

“NLERKERSHEamMERRE, LESKE. "
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Pavattite ca bhagavata dhamma-cakke,
3humma deva saddamanussavesum,

Now when the Blessed One had set the Wheel of Dhamma in motion, the earth
deities cried out:

étﬁ%‘iﬁmkt%f@?ﬁézaﬂy b <)§3&>"z@7iajmwﬁ¢:

“Etam Bhagavata Baranasxyam 151patane mwadaye anuttaram dhamma cakkam
pavamtam .

Appatlvamyam samanena va brahmanena va devena va marena va b1 ahmuna va
kenau va lokasminti.” ' ‘

“At Varanasi, in-the Game Refuge at [szpm‘mm the B/e ?sed One has set in
motion the unexcelled Wheel of Dhamma that cannot be stopped byprze St or
comtemplative, deity. Mara, Brahma, or anyone at all in the cosmos. ™

“HETEEFEWARLR RS T DRk, JIT—%&H 3&?
T KA, B RRECHE A APTREBELERT .

Bhummanam devanam saddam sutva,
Catummaharajika deva saddamanussavesun.

On hearing the earth deities’ cry , the deities of the Heaven of/he Four Kings
took up the cry.

W DL CJERD By, T4 F R BRI A g,

Catummaharajikanam devanam saddam sutva,
Tavaumsa deva saddamanussavesuni.

On hearing the cry of the deities of the Heaven of the Four [\mqy the deities 0/
the Heaven of the Thirty-three took up the cry.

W IO R ER KRS, =+=K (K >EI‘J9E?$1H{E7§EHBLIH%,

Tavatirisanar devanar saddar sutva,

Yama deva saddamanussavesum. '
On hearing the cry of the deities of the Heaven of the Thirty-three, the Yamc
deities took up the cry.

W L=+ = RARMRI YRR, TROEE KA RAR AT H2 A H A nde

Yamanam devanam saddam sutva,
Tusita deva saddamanussavesumn.
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On hearing the cry of the Yama deities, the Tusita deities 100k up the cry.

W LT BE R R AT TR YR, FEEE R AR IR TR k.

Tusitanaim devanam saddam sutva,
Nimmanaratl deva saddamanussavesum.
Omn hearing the cry of the Tusita deities, the Nimmanarati deities took up the cry.

PN

Casi

W R SRR RN ORGSR R BRI AT A ke —
Nimmanaratinam devanam saddam sutva, &=
Paranimmita-vasavatti deva saddamanussavesun. &
On hearing the cry of the Nimmanarati deities, the Paranimmita-vasavalli deities é";
took up the cry. %

UF AL RTINS, btk B E TR (14 4 i pifie o
Paranimmita-vasavattinam devanam saddam sutva, —~
Brahma-kayika deva saddamanussavesuim. =
On hearing the cry of the Paranimmita-vasavaiti deities, the deities Brahma's =
retinue took up the cry. =
U TAAL B 7 R AT e, BT BTN % e —

4
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Brahma-parisajja deva saddamanussavesun.
the Brahma-parisajja deities took up the cry.

U AL B PER AR M TAALE,  JEARR M RAF Tt 22 HRH g -

Brahma-parisajjanam devanam saddam sutva,
Brahma-paro hita deva saddaihanusse"li/esuﬁl.

On hearing the cry of the Brahma-parisajja deities, the Brahma-parohita deities
- took up the cry.

B ﬂﬁﬂﬁt/}%?{?ﬁﬂﬂmiwﬂﬁl ﬁf%%ﬁﬁ?ﬁ?%]ﬂﬁiﬂj UH

Bmhnn -parohitanam devanam saddam sutva
Mahabrahma deva bddddmanllbbaVCbum

- On hearing the cry of the Brahma-parohita deities, the Mahabrahma c/emes tqu
up the cry,

U LSRR R A0, KRR I 4

L3

Mahabrahmanam devanam saddam sutva,
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Furnitabha deva saddamanussavesum. ,
<o learing the cry of the Mahabrahma deities, the Parittabha deities took up the

LR RN, IR TABN % th e

Parittabhanam devanam saddam sutva,
Appamanabha deva saddamanussavesum.

On hearing the cry of the Par zttabha deztzes* the Appanzanabha deztzes look up
fhe cr}

ﬁ?i?iﬁﬁﬂ]ﬁﬁm{ﬂﬁ& %gj‘é?iﬁﬁi?%]’tﬁi‘iﬂj ﬂqﬂé’&

Appamanabhanam devanam qaddam sutva, R
Abhassara deva kaddammus\avesum '

On hearing the cry of the Appamanabha deities, the A bhassare deities took up
the cry:

U JLTE B R AR 1M, - 6 F R BRI HE & Hinng

Abhassaranam devanam saddam sutva,
Parittasubha deva saddamanussavesumn.

On hearing the cry of the Abhassara deities, the Parittasubha deities took up the
cry.

T LS E B AR FARATATALRR, Dy R AR T At g

Parittasubhanam devanam saddarm sutva,
Appamanasubha deva saddamanussavesumn.

On hearing the cry of the Parittasubha deities, the 4ppamanasubha deities took
up the cry

U L A3 R RN TR YRR, To B4 R A R T A i e

Appamanasubhanam devanam saddam sutva,
Subha-kinhakadeva saddamanussavesum.

On hearing the cry of the Appamanasubha deities, the Subha-kinhaka deities
took up the cry.

W L S 15 R AR AT T R YA, 3 75 2R ) R 402 i e P e -

Subha-kinhakanam devanam saddam sutva,
Vehapphala deva saddamanussavesurn.

107




On hearing the cryv of the Subha-kinhaka deities, the Tehapphala deities took up
the cry.

W DL i R RY Y, TR RAY R A i i

Vehapphalanam devanam saddam sutva,
Aviha deva saddamanussavesumn.
On hearing the cry of the Yehapphala deities, the Aviha deities took up the cry.

U LT SR R AT BT AL R, SR R KRR T 2 i

Avihanam devanam saddam sutva,
Atappa deva saddamanussavesum.

On hearing the crv of the Aviha Aviha: deities, the Atappa deities took up the cry:

AT LSBT YRR . IR AT R IR T A g

Atappanam devanam saddam sutva,
Sudassa deva saddamanussavesum.
On hearing the crv of the Atappa deities, the Sudassa deities took up the cry.

W T AR T R AEATT RO ARG, IR B SRFE TR A H e

Sudassanam devanam saddam sutva,
Sudassi deva saddamanussavesum.
On hearing the cry of the Sudassa deities, the Sudassi deities took up the cry.

Wr L2 3R Tk T oy e, 3B LR A AT T8 e k) M vt

Sudassinam devanam saddam sutva,
Akanitthaka deva saddamanussavesuri.

On hearing the cry of the Sudassi:

i deities, the Akanittha deities took up the cry.

WL RRRMIM N, é*ﬁ%m¥WM&%ﬁw%

“Etam-Bha wavata Baranaslyam 1>1pqtane mloadaye anuttaram dhamma- cal\l\am
pavqttltam '

Appativattiyam samanena va brahmanena va devena va marena va brahmuna va
kenaci va lokasminti.”

“At Varanasi, in the Game Refuge at Isipatana, the Blessed One has sel in
motion the unexcelled Wheel of Dhamma that cannot be stopped by priest or
contemplative, deity, Mara, Brahma, or anyone at all in the cosmos. ™
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“HEE R B RANN L R R SR T Bk, JITreBEﬁJ/I CEZ
(1 R, B FEREGH (A FEFI AT EEPR L.
Itiha tena khanena tena muhuttena,

Yava brahma-loka saddo abbhuggacchi.
So inthat moment, that instant, the cry shot right up to the Brahma world.

BRAEHS AR, AT AL, T P R T AR RS,

Ayafica dasa-sahassi loka- dhatu,

Sankampi sampakampi sampavedhi,
" And this ten-thousandfold cosmos shivered & qulvei e(/ & quakec/

E ﬁ\ﬁﬁ%ﬂ Zrf. Binf,

Appamano ca olaro obhaso loke paturahosi,
Atikkammeva devanam devanubhavam.
While a great, measureless radiance appeared in the cosmos, sur pussmo rhe’

effulgence of the deities.
FEBEIXELE. B 7B R AR EFE IR, «

Atha kho Bhagava udanam udanest,

“Afnasi vata bho Kondanno,

Annasi vata bho Kondanfon.”

Then the Blessed One exclaimed: *So you really know, Kondanna? So you really
krnow? "

T2, HEiRE: ﬁﬂ?ﬁﬂﬁ%%a CERE T L SRR RS S e T

[tihidam ayasmato Kondanfassa,

Anfa-kondafiio’tveva namam, ahositi. -
And that is how Ven. Kondanna acquired the name. Anna-Kondanna--- Kondanna
who knows. :

XA EFTH NS HES, “MWEFBEN”  (Annasi-Kondanna)-——= * R
H TR " 2 H3k

Anatta-lakkhana Sutta
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RIHNNERNVT mz@;{mm
The Discourse on the Not-self characteristic

TRIME

[Evam-me sutam,] Ekam samayar Bhagava, Baranasiyam viharati isipatane
migadaye.
Tatra kho Bhagava paifica-vaggiye bhikkhl amantesi.

I have heard that on one occasion the Blessed One was staying at Varanasi in the

Game Refuge at Isipatana. There he addressed the group of five monks:
Rk E, —NHEEAEETEHA ARG EE . MBS AR
:[lu lH:t -i/;é : Ve

“Rupam bhikkhave anatta.

Riipafica hidam bhikkhave atta abhavissa,
Nayidam ripam abadhaya samvaiteyya,
Labbhetha ca rtpe,

Evari me riipam hotu evam me rtipai ma ahositi.

“Form (the body). monks. is not self. If form were the self. this body would not
lead itself to dis-ease. It would be possible (to say) with regard to form, ‘let my
form be this. Let my form not be thus.’

“HEH T B (EE) 2N, Ekr! B, 2refsibes
SGE, AMTFETETUAL],  CUROEERRE. RHETES

Yasma ca kho bhikkhave ripam anatta,
Tasma riiparh @badhaya samvattati,
Na ca labbhati ruipe,

Evarh me riipam hotu evam me rlipam ma ahositi.

But precisely because form’is not self, form lends itself to dis-ease. And it is nof_
_ posszble (to Sm) with 7ega7d 10 form “Let my fo;m be rhus Let my-form not be -
thus.’

‘7%%E'Elﬁémﬁﬁ Fr L %tEEEKﬁ;ﬁ?@$ﬂ%RU»
[ﬁﬁ],_ tt%kf:?’]é?{ﬁ\bi‘ﬁ IR B B AR RGXRE L

Vedana anatta.

Vedana ca hidam bhikkhave atta abhavissa,
Nayidam vedana ébédhﬁya samvatteyya,
Labbhetha ca vedanaya,
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Evam me vedana hotu evam me vedana ma ahositi.

Feeling is not self. If feeling were the self. this feeling vwould not lend itself to di:
ease. It would be possible (fa say) with regar d to feeling, ‘Let my feeling be thus
Let my feeling not be thus.’

“CEHE D R ) A ToIET . e fgﬂlﬂxwﬁz A AT
NS ﬂ%beﬂuhm, UEREVZ A ROEEE, RS AR
FRIZAE

“Yasima ca kho bhikkhave vedana anatta, " L
Tasma vedana abadhaya samvattatl ' -
Na ca labbh’mtl ved‘maya

Evam mie vedana heta evarn me-vedana ma thbltl : ~ .
But precisely because feeling is not self. feeling lends itself to d;s ease. And it is
noit possible (1o say) with regard 1o feeling. ‘Let my feeling be thus. Let my

Jeeling not be thus.'

W ! ERAZALR, TUESLE B AE, X'Tﬁ‘y TTELTJ
L), UERBIRIAGERE; AR A E A AR

Sanna anatta,
Safifia ca hidar bhikkhave atta abhavissa,
Nayidam safifia abadhaya saﬁwatteyya,
[Labbhetha ca sannaya,
Evam me safifia hotu evam me safifia ma ahositi.
Perception is not self. If perception were the self, this perception would not lend
itself o dis-ease. It would be possible (to say) with regard to perceptian, ‘Let my
perception be thus. Let my perception not be thus.’

CEILEL MO WD RERN. FUE! B R, AR
LT EOAE HFRTETUN], RO, R

Yasma ca kho bhikkhave saiifia anatta,
Tasma safnifa abadhaya samvattati,
Na ca labbhati sanfiaya,

Evam me safifia hotu evam me safiia ma ahoqm

But precisely because perception is not self, perception lends itself to dis-ease.
And it is not possible (to say) with regard to perception, ‘Let my perception be
thus. Let my perception not be thus.’ :
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o FEDARER LI, rLEsibE 8o AE, A FEAR A L
[1%] CLERRAVIBR AR, ARFRAV AR B A R

Sankhara anatta.

Sankhara ca hidam bhikkhave atta abhavissamsu,

Nayidam sankhara abadhaya samvatteyyum,

Labbhetha ca sankharesu,

Evam me sankhara hontu evam me sankhara ma ahesunti,

Mental processes are not self. If mental processes were the self. these mental
processes would not lend themselves to dis-ease. [t would be possible (to say)

with regard to mental processes, "Ler my mental processes be'thus. Let my menial

processes not be thus.”
EHE AT LS 2 A EELa! BT 2R, ZPirh&it
TECAGE: MFATARER O], CUERRTREAGEEE, AT A

Yasma ca kho bhikkhave sankhara dnatta,

Tasma sankhara abadhaya samvattanti,

Na ca labbhati sankharesu,

Evam me sankhara hontu evam me sankhara ma ahesunti.

But precisely because mental processes are not self. mental processes lend
themselves to dis-ease. And it is not possible (1o say) with regard to mental
processes, ‘Let my mental processes be thus. Let my mental processes not be
thus.’

EH ! EEATRELE, LTSIt E O AE, A TTAagenL
(], iEREATERIZE, AERMOITAEEMIZRE

Viifianam anatta. ,
Vififianafica hidam bhﬂd{have atta abhavissa,
vNayld'un vififidanam abadhayq ﬂmvatteyyﬁ b

-

| qum me vififianam hotu evaii me vifiidanam ma ahositi.

Consciousness is not self. If consciousness were the self; this consciousness
would not lend itself to dis-ease. It would be possible (to say) with regard 1o

consciousness, ‘Let my consciousness be thus. Let my consciousness not be /hu 5.
CEMEE AR (BN RTRAT. EHE! BAaHEER, X MEASLE
EAGE: WFRTATLIB], bR AR ¢ﬁmmf%T
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Yasma ca kho bhikkhave vifinanam anatta,

Tasma vinnanam abadhaya samvattati,

Na ca labbhati vififiane _

Evarh me vififidnam hotu evam me vinfidnani ma ahosit.

But precisely because consciousness is not self, consciousness /ends itself to dis-
ease. And it is not possible (1o sayv) with regard to consciousness, ‘Let my
consciousness be thus. Let my consciousness not.be thus.’

GELLE ! EEHRR TR, Fﬁuu\zﬂ: 2 H O AGE, Xj‘? TTE&’TU
s, ﬁﬁzﬂ’h?\}’iﬁiﬂﬁ H:&B’MHT%:%ESZJ?T?

Tamn kim maﬁﬁatha bhikkhave rﬁp‘ar'n niccam va aniccam vati.”
How do you construe thus, monks --- Is_ form constant or inconstant? ™

YR HIJ\?'J;ZW , l-e_thfiwévz%}inz%% Bﬁ_?"

‘Aniccam bhante.’
i » 3
Inconstant, lord.

“EE, BE.

“Yam-pananiccari dukkham va tam sukham vati.’
‘And is that which is inconstant easeful or stressful?’

“HSAL I (REY) R ARIL R

‘Dukkham bhante.’
“Stressful, lord.”

6 Ei"*“" g%' b3

*Yam-pananiccam dukkham viparinama-dhammam,
Kallam nu tam samanupassitum,
Etam mama eso ham-asmi €so me attati.’
‘And is it fitting to regard what is inconstant. stressful, subject to change as:
This is mine. This is my self. This is whar [.am’?’
“HL, BEE. T OBAGER, BAOCRERR, ZER. ZER
: e EaEe” |

‘No hetam bhante.’




‘No, lord.’
RS,

‘“Tam kim mannatha bhikkhave vedana nicca va anicca vati.’
How do you construe thus, monks — Is feeling constant or inconstant? "
§5 N ! b - B AT e 'y R
RTINS, E e LR L E R

‘Anicca bhante.’
‘Inconstant, lord.’

“RE, HAE.

“Yam-pananiccam dukkham va tam sukham vau.’
‘And is that which is inconstant easeful or stressful?’

“Ha, FHEHFY RITRE?"

‘Dukkham bhante.’
‘Stresstul, lord.”

CEE. HE L

“Yam-pananiccam dukkham viparinama-dhamman,
Kallam nu tam samanupassitumn,
Etamm mama eso’ham-asmi eso me attati.’
‘And is it fitting to regard what is-inconstant, 61‘)‘855]11[ subject to change as:
‘This is mine. This is my self. This is what [ am’?’
“Ao, BTHE. &, BUAEN BM  FREM. XAK. XEK
iof= ?JZ EAG?

‘No hetarn bhante.’
‘No. lord.’

“%%ﬂ%mj%%}f_

- ‘T-alil kim mafifiatha bhikkhave safifia nicca va anicca vath.”’
How do you construe thus, monks — Is perception constant or inconstant? "

“PRATIA g an e, ,u%%ﬂ_%%% e
‘Anicca bhante.’
‘Inconstant, lord.’
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‘nd is that which is inconstant easeﬁx/ or S/ressfu/ 7

“ A ”Bﬁﬂ%m?& =27

'
‘Dukkham bhante.’
‘Stressful, lord.’

__((?%—%:’ %;/éf_!o An- o

‘Yam- panamccam dukkham v1parmama dhammam
Kallar nu tarh samanupasmum
‘Etam mama eso’hami-asmi eso me attati.’

‘dnd is it fitting to regard what is inconstant, stressful, subject to c/umge as:
‘This is mine. This is my self- This is what [ am'?”

WA BLE. B BRAEN, BROEREMN. AR, KR
ek EaguEe”

‘No hetamnm bhante.’
‘No, lord "’

“BASLARRE, HE

‘Tam kim manrfatha bhikkhave sankhara nicca va miccﬁ vati.’

How do yvou construe thus, monks — Is mental processes constant or
inconstant? "

“WMM%MW,%WEe~ﬁ%%E%%%%W

*Anicca bhante.’
‘nconstant, lord.”’

“EE. BE.

“Yam-pananiccam dukkharm va tam sukham vati.’
‘And is that which is inconstant easeful or stressful?’

A A %%(W$WHE?& =

‘Dukkham bhante.’
“Stressful, lord.’
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“Yam-pananiccam dukkham viparinama-dhammam, , -

ol

Kallam nu tam samanupassitum,

]

13
]
i

Ftam mama eso’ham-asmi eso me attati,’
‘And is it fitting to regard what is inconstant, SI?L’S‘S‘}‘H/ subject to a/zamze as:

™

R

I

T/ns IS mine. This is my self. This is what I am’: é
Wo, PEE. B, BULEE, BR CZRRE. XAR. XER —
%Eﬁ'ﬁ%@T’ ~
—
: : =

‘No hetam bhante.’

L

r

‘No. lord "
CHRSITRE, WE

Ll

“Tam kim mannatha bhikkhave viifidanam niccam va aniccam vati.’

T ; . . 1y o £
How do vou construe thus, monks — Is consciousness constant or inconstant? —

PRITAR I, P E——iRREERE "

LT

‘Anicca bhante.’
‘Inconstant. lord.’

R, B

TTLLLL

“Yam-pananiccam dukkhar va tam sukham vati.’
And is that which is inconstant easeful or stressful?’

. TH B RFERE?

‘Dukkhar bhante.’
“Stressful, lord.”
u 7%%": , %‘_%‘ ! . pX] |

TN

‘“Yam- p&fldﬂl( cam dukkham wparlndma dhdmmam - %
Kallam nu tam samanupaqsﬂum “ Rt
Etam mama eso’ham-asmi eso me attatl ‘EA

‘And is it fitting to regard what is inconstant, stressful, subject to chanqe as: €
‘This is.mine. This is my self. This is what I am’?" -
R, HEEE. EL BUSER, B OXRBM. ZTRK. XAER
MBS EEEe”

TT7
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‘No hetam bhante.’
‘No, lord.’
CEBSEAEE, BHAE

‘Tasmatiha bhikkhave yankifici ripam atitanagata-paccuppannam,
Ajjhattam va bahiddha va, & Olarikam va sukhumarm va,

Hinam va pmitan'l va, Yandﬁre santike va, |

- Sabbam riipam, - B T PR
- Thus. inonks, any fomz whaisoever — pasi Juture, or pfesenf mzemal or-
external; blatant or subtle; common or sublime; faroz near: every foz m—— 5

B, R, EARE. FREER . RRMRIEN, RTEN
SNEERY, REISRARNY. (CHRIBURRBER, SERIZURE), FEHE,

Nemm nama neso h”xm asnu na meso attatl

Evam-etamn yathabhiitarh saminappafifidya datthabbam
is to be seen as it actually is with right discernment as: ‘This is not mine. This i
not my self. This is not what [ am.”’ '

WAZUUE B MsEF R X AZEE. A2 ZIAZRPF B’

Y3 kaci vedana atitanagata-paccuppanna,

Ajjhattd va bahiddha va, Olarika va sukhuma va,
Hina va panita va, Ya dure santike va,
Sabba vedana, o S
Any feeling whatsoever — past, future, or present; internal or external; blatant
or subtle; common or sublime; far or near: every feeling— -
A2, MCRT R, RRMEEE, P‘JEB’JjZ%ttBﬁ AT X
A, RSHVETRAERY, @mHEUER, FrERE

Netamm mama neso ’ham-asmi na meso attaty,

Evam-etam yathabhttam sammappafiidya datthabbam.

is to be seen as it actually is with right discernment as: "This is.th/mine.‘ This is
not my self. This is not what I am.’

NAZCLEREWEERK: EXARRAY. XARK. IAZRMBR

Y3 kaci safina atitanagata-paccuppanna,
Ajjhatia va bahiddha va, Olarika va sukhuma va,
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Hina va panita va, Ya dure santike va,

Sabba saiia, v

Any perception whatsoever — past, future, or present; inlernal or external;
blatant or subtle; common or sublime, far or near: every perception—

AT A48, AT FR. RRISIMIERT, HEEIMER, FHA
AEy, RSB, mEERRY. FTERIAE,

Netam mama neso’ham-asmi na meso attat,

Evam-etam yathabhiitam sammappaniaya datthabbam.

is o be seen as it actually is with right discernment as: “This is not mine. This is
not my self. This is not what I am.”

Nz LEREEF AL S ARRR. X 2R, XAERERMER .

Ye keci sankhdra atitanagata-paccuppannana,

Ajjhatta va bahiddha va, Olarika va sukhuma va,
Hina va panita va, Ye diire santike va,
Sabbe sankhara

Any mental processes whatsoever — past, future, or present; internal or external:

blatant or subtle; common or sublime; far or near: all mental processes—
FEARAT, MR ER. RAEFETER, V]Y;EG’J“YZ%TB’J FHHIEY
e, 1&%87%?%&%87 ERIELER, FTERIT,

Netam mama neso ”-ham-asmi na meso. attati,

Evam-etam yathabhiitamh sammappaiifiaya datthabbam.

are io be seen as it actudlly are with right (/LSLQH??)K?HI‘ as: ‘This is not mine.. This
is not my self. This is riot what I am.’ ) o

fiaU\IE%?ﬂD%%ESZ: EARIA ZAETR. AR EIR

“Yankifici vmnanam autanagam pawuppannam

Aj Jh']ttam va bah1ddha va, Olaul\am va qul\hunnm va,
' Hmam va panitam va, L Yandure santlke va,

A Sabbam ananam I

Any consciousness whatsoever — past futuze or piesenf internal or exlernal
blatant or subtle; common or sublime; far or near: every consciousness—

AR, RRRITEN. RRMBIEN, AEMIEER, M
ME, AR5 AIERFRIERY, AIEIEAY, FTERIIR,
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\ o eeend LUl IESO ham-asmi na meso attati,

Evam-etam yathabhiitam sammappafiiaya datthabbam.
is (0 be seen as il actually is with ug}z/ dzccemmen/ as: “This is not mine. This

not my self. This is not what I am.

Az UL EMSER K. XA, hT%ﬁoﬁT%ﬁmgﬁ
Evam passam bhikkhave sutava ariya-savako,

Riipasmim pi nibbindati, - Vedanaya pi nibbindati,

Safifiaya pi nibbindati, Sankharesu pi nibbindati,

Vififiagasmim-pi mbbmdau ' : : S
Seezfzg thus, the instructed Noble di. sczple gmws dl s*enchanfed with for 7,
i senchanfed with feelings, dischanted with perception, dz 9chanfed wn‘h menfal

processes & disenchanted with consciousness. . - - .
_f%&EIW%%ﬁﬁ.%@ml%fﬁéﬁ%\ﬁﬁﬁﬁxﬁﬁ%%\
IATIRE . AWIRKRE.

Nibbindarh virajjati, ~ Viraga vxmucuau :
Disenchanted, he becomes dispassionate: Through dzspasszon he is released.

R B8k, iEfTF%ﬁkﬁﬁﬁ#ﬁﬁ

Vimuttasmim vimuttam-iti nanam hoti,

Khina jati, Vusitam brahma-cariyarm,

Katam karaniyam, Naparam itthattayati pajanatiti.’

With release, there is the knowledge, ‘Released. ' He discerns that, ‘Birth is
depleted, the holy life fulfilled, the task done. There is. nofhmg further for this
world.’
%%Mﬁ%%,Wéﬁ%%%*@Tﬁ‘iEKﬁ,ﬁﬁEl,ﬁﬁw
I, NEZEEHE. -

Idam-avoca Bhagava,

Attamana pafnica-vaggiya bhikkhiti Bhagavato bhasitam abhinandum.
That is what the B/essecl One said. Glad at heart, the group of five monks
delighted at his words.

Rt E, f b X E A AR R RIS 5 AR .

Imasmiiica pana veyya-karanasmim bhafifamane,
Panca-vaggiyanam bhikkhiinam anupadaya,
Asavehi cittani vimuccimsiti.
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And while this explanation was being given, the hearts of the group of five monks. —
through lack of clinging, were released from the mental effluents. [
A, ORI, AIETRAER . £
a o &

[c-N
mnmmzd&:‘#mﬂz@(mma e
. o &~
Aditta-pariyaya Sutta —
. The Fire Discourse —
&
[Evam-me sutamn,] Ekam samayam Bhagava, =
Gayayam viharati gayasise, - =
“Saddhim bhikkhu-sahassena, =
Tatra kho Bhagava bhikkhu amantesi. :
[ have heard that on one occasion the Blessed One was staving in Gava, at Gaya é;
Head. with 1000 monks. There he addressed the monks. é;
tnERE, —FHES TR AP E R F k. A RS )] o

LR

“Sabbam bhikkhave adittam, Kinca bhikkhave sabbam adittan.

Cakkhum bhikkhave adittam, Rupa aditta,

Cakkhu-vifinanam adittam, Cakkhu-samphasso aditto,

“Monks, the All is aflame. Whar All is aflame? The eye is aflame. Forms are
aﬂame Consciousness at the eye is aflame. Contact at the eye is aflame.

EHLE, —IEENAE. W — e b IRTEREE. EIEARE. IRIRTEMR
5. ARARTEER.

TR

Yampidam cakkhu-samphassa-paccaya uppajjati vedayitam
) 9

T

Sukharm va dukkham va adukkham-asukham va, Tampi adittam.

|

And whatever there is that arises in dependence on contact at the eye, =
experienced as pleasure, pain, or neither-pleasure-nor-pain, that too is. aﬂame ==
Rfiﬁ%ﬁ?ﬂﬁﬁﬁﬁ’ﬁﬁi@%ﬁ T"* g2 P“TLB’J N HY WZ—ETET‘?B’J &=
Kena adittam. —

Aflame with what?

LA FEE He ik s 7

T

T1

Adittam rag’aggina dos’aggind moh’aggina, Adittam jatiya jara-maranena, E
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Sokehi paridevehi dukkhehi domanassehi upayasehi addittanti vadami.
Aflame with the fire of passion, the fire of aversion, the fire of delusion.

Aflame, [ tell you, with birth, agemg& death, with sorrows, lamentations, pai
distresses & despairs.

UL BERT K ”EJEE’JJ\ BN FABER:

Vg & 38, BE
oL B L ks %WMK%M o

FAR)

Sotam adittam, Sadda aditta, Sota-vififianam adittam, Sota- Q’]lnpha‘iqo aditto,

The ear is-aflame. Sounds are aflame. Lon sciousness at tln, ear.is aﬂame
Conldct at f}ze ear is aﬂame '

H?‘“Jm R HLP\?‘EMJG% H%WE,J%

Yamp"idan"l sota—salnplisa-paccayé uppaj jati vedayitam,

Sukhari va dukkham va adukkham-asukham va, Tampi adittam.

And whatever there Is that arises in dependence on contact at the ear, .
experienced as pleasure, pain, or neither-pleasure-nor-pain, that too is. aﬂame

REM%?H%W%EW %, PNERIRIEH. EVW B ANE AR
HFE AT

Kena adittam.
Aflame with what?

AT FEE SRR f5e e 2

Adittarh rag’aggina dos’aggina moh'aggina, Adittam jatiya jara-maranena;
- 3

Sokehi paridevehi dukkhehi domanassehi upayasehi addittanti vadami.

Aflame with the fire of passion, the fire of aversion, the fire of delusion

Aflame, [ tell you, with birth, ageing & death, with sorrows, lamentations, pains
distresses & despairs. . |
LA RARIK . WARMY AL BUEAKAYE. B L4, FL IR, IE
. 35 F. WS RERACRIREE. |

Ghanam adittam, Ghadha aditta, Ghana-viifianam adittam
Ghana-samphasso aditto,

The nose is aflame. Odors are aflame. Consciousness at the nose is aflame
Contact at the nose is aflame.

BEME. B, BIREMEE. BALERLGE.

Yampidam ghana-samphassa-paccaya uppajjati vedayitam,
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Sukham va dukkham va adukkham-asukham va, Tampi adittam.

And whatever theve is that arises in dependence on contact at the nose,

experienced as pleasure, pain, or neither-pleasure-nor-pain, that too is aflame.

R T ST HEMESZ, AERRAM. H5RH, ETELR R
IR BE

Kena adittam.
Aflame with what?

LA B2 2R AR I3 2

Adittarh rag aggina dos’aggind moh’aggina, Adittam jatiya jara-maranena,
Sokeh1 paridevehi dukkhehi domanassehi upayasehi addittanti vadami.
Aflame with the fire of passion, the fire of aversion, the fire of delusion.

Aflame, I tell you, with birth, ageing & death, with sorrows, lamentations, pains,

distresses & despairs.
UJ\,L«}B‘J)\ PECR B 2K Eﬂ’iﬁﬁﬁ kffﬁ‘,‘v%o s B4, &, 2B ThE
. B B IS RER AR

Jivha adita, Rasa aditta, Jivha-vifinanam adittam, Jivha-samphasso aditto,
The tongue is aflame. Flavours are aflame. Consciousness at the tongue is
aflame. Contact at the tongue is-aflame.

ARG, TREE RS, HA KJE AE. THRREIARE .

Yamp'idari jivhﬁ-samphéssa-paécayﬁ uppajjati vedayitam,

Sukham va dukkham va adukkham-asukham va, Tampi adittar.

And whatever there is that arises in dependence on contact at the tongue,
experienced as pleasure, pazn or neither-pleasure-nor-pain, that too is aflame.

FURKET EAAMTHE AR, TERRAMN, HMiY, SETETRM

@5‘% AR

- Kéna adittarn.
Aflame-withwhat?

DL SRR IR 2

Adittarh rag’aggina dos’aggind moh’aggina, Adittarh jatiya jara-maranena,

Sokehi paridevehi dukkhehi domanassehi upayasehi addirtanti vadami.

Aflame with the fire of passion, the fire of aversion, the fire of delusion.

Aflame, [ tell you, with birth, ageing & death, with sorrows, lamentations, pains,
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distresses & despairs.
uﬁ*f@%fk\ THARAG K. B KR EE. S0BER. L4, &, 38, I
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‘Kayo aditto, Photthabba aditta, I\ay'l -vififidnam adittam, Kaya- -samphasso aditt
The body is aflame. Tactile serisations are aflame. Consciousness at the bodv is
aflame. Contact at the body is aflame.

%Eﬁm%c ﬁ?ﬂ?@lﬁf\i%g 5 ,\Z{ﬁm% %MEEL“J%O

Yamp 1dam l\aya Qamph'ma paccaya uppajjatl vedayltam
Sukharh va dukkham va adukkhftm asukham va, Tampi adittam.

And whatever there is that arises in dependeiice on contact at the body;

experienced as pledasure, pain, or - neither-pleasuie-nor-pain, that oo is aﬂame
REKBT EMARNES, TERREN., FRHE, BETERRH
BE, .

Kena adittam.
Aflame with what?

DA SR 50 2

Adlttam rag’aggind dos’aggind moh’aggina, Adittam jatiya jara- maranena
Sokehi paridevehi dukkhehi domanassehi upayasehi addittanti vadami.

Aftame with the fire of passion, the fire of aversion, the fire of delusion.

A ﬂq»rrze, [ tell you, with birth, ageing & death, with sorrows, lamentations, pains,
distresses & despairs. _

LIsr BRI TRAIRE) K. BRI KRk, Fban. LA, &, 78, JiE
. AL B WS REMICRIRER.

Mano aditto, Dhamma aditta, Mano-vififidanam adittarm, Mano-samphasso aditto,
The intellect is aflame. Ideas are aflame. Consciousness at the intellect is aflame.
Contact at the intellect is aflame. |

SOTERAER . BUSTEIRE . BORMERSR. BALTEIME

Yamp'idam mano-samphassa-paccaya uppajjati vedayitam,

Sukham va dukkham va adukkham-asukham va, Tampi adittam.

And whatever there is that arises in dependence on contact at the intellect,
experienced as pleasure, pain, or neither-pleasure-nor-pain, that too is aflame.
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Kena adittam.
Aflame with what?

LI H R R 2

Adittarh rag’aggina dos’aggind moh aggina, Adittarh jatiya jara-maranena,
Sokehi paridevehi dukkhehi domanassehi upayasehi addittanti vadami,
Aflame with the fire of passion, the fire of aversion, the fire of delusion.

Aflame, I tell you, with birth, ageing & dearh with sorrows, lameniations. pains.

distresses & despaz’rs. |
PLE R K. RIRAK. B ARG, FEk. LA & R, J5E
HE\ ;I\_‘E\ E\ m—%% B/J }\:;F &k}%

Evam passam bhikkhave sutava ariya-savako,

Cakkhusmim pi nibbindati, Rupesu pi nibbindati,

Cakkhu-vifinane pi nibbindat, Cakkhu-samphasse pi nibbindati,

Seeing thus, the instructed Noble disciple grows disenchanted ywith the eye.
disenchanted with Jorms, disenchanted with consciousness at the eye,
disenchanted with contact at the eve.

[EEE ! MEEFN, TEOEHTHRERE., JHEKE. JIEIRRK
. XTIRARE. -

Yamp'idam cakkhu-samphassa-paccaya uppajjati vedayitar,

Sukharh va dukkhari va adukkham-asukharh va, Tasmir pi nibbindati.

And whatever there is that arises in dependence on contact at the eye,
experienced as pleasure pam or neither pleaszne—nm pam W /h fha/ 100, he
- grows disenchanted.: - -

mmm%%ﬁmﬁ%@mW%xxﬁﬁm%m alm jmTET?m
B, (bt i1 RE 7

Sotasmir pi nibbindati, Saddesu pi nibbindati,

Sota-vififidne pi nibbindati, Sota-samphasse pi nibbindati,

He grows disenchanted with the ear, disenchanted with sounds, disenchanted
with consciousness at the ear, disenchanted with contact at the ear.

MERE. WEFERE. ANHIRRE. XHARRE.
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Yampidam sota-samphassa-paccaya uppajjati vedayitarm,

Sukhar va dukkhar va adukkham-asukhani va, Tasmim pi nibbindati‘

And whatever there is that arises in dependence on contact at the ear:
experienced as pleasure, pain, or nether—p/easm e-nor-pamm: With that, too, he

grows disenchanted.

R AT TR BT, TS RARTM . B, SR T
R, AbEE KB T .

Ghanasmlm pl mbbmdatl Gandhesu pl mbbmdatr

He 2rows dzsenchmzred with f/ie nose a’zsenc/mnred W zf/z odors di. venchanred
with consciousness at the nose, disenchantéd with contact at ‘the nose. ’

EIRE . AR, o RAR R T P

Yampidam ghana-samphassa-paccaya uppajjati vedayitam,.

Sukham va dukkham va adukkham-asukham va, Tasmim pi mbbmdau

And whatever there is that arises in dependence on contact at the nose,
experienced as pleasure, pain, or neither-pleasire-nor -pai: With that, too, he-
grows disenchanted

LR T EAbmT RN ES, TVERRSI. HRHY, EQ%T%T‘?B‘J
B, I BRET . B

Jivhaya pi nibbindati, Rasesu pi nibbindati,

Jivha-vifinane pi nibbindati, Jivha-samphasse pi nibbindati,

He grows disenchanted with the tongue, disenchanted with flavours,
disenchanted with consciousness at the tongue, disenchanted with contact at fhe
longue. '

AERE, HRERE., EIRRE. W E K.

Yampidam jivha-samphassa-paccaya uppajjati vedayitamn,

Sukhaii va dukkhar va adukkham-asukharii va, Tasmim pi nibbindati.
And whatever there is that arises in dependence on contact at the tongue,
experienced as pleasure, pain, or neither-pleasure-nor-pain: With rhaz‘ too, he

grows disenchanted. S
FLAMRE T H AR ARAEZ, NERRSKMN. FHEY, .527%7F%TF.%G<J
Z, Rz HRET . - » :

Kayasmim pi nibbindati, Photthabbesu pi nibbindati,
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Kaya-vififiane pi nibbindati, Kaya-samphasse pi nibbindati,
He grows disenchanted with the body, disenchanted with tactile sensations,

disenchanted with consciousness at the body, disenchanted with contact at the
body.

& FRE., WHEREE. ﬁ%m%% ﬁ%%%%

Yampidam kaya-samphassa-paccaya uppajjati vedayitani,
Sukharm va dukkham va adukkham-asukham va, Tasmim pi nibbindati.
And whatever there is that arises in dependence on contact at the body,

‘.experzenced as pleasure pain, or nezz‘her—pleaszne -nor-pain: With that. too, he
grows disenchanted.

PRI T ST RNEE, TERREN. S, SETERRN
B, b HRET .

Manasmi pi nibbindati, Dhammesu pi nibbindati,
Mano-vifiiane pi nibbindati, Mano- -samphasse pi nibbindati,

He grows disenchanted with the intelléct, disenchanted with ideas, disenchanted
with consciousness at the intellect, disenchanted with contact at the intellect.

X L‘E—r%—\ G RE., HFEIRRE., WEMFEE

Yamp idam. mano-samphassa-paccaya uppajjati vedayitar,
Sukham va dukkham va adukkham-asukham va, Tasmim pi nibbindati.
And whatever there is that arises in dependence on contact at the intellect,

experienced as pleasiire, pain, or nezﬂzer~pleasure nor-pam With that, too, /ze
grows disenchanted.

NEEHT ERBEMTATHROBRST, TERRFH. R, BTN |
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Nlbbmdam v1r'133at1 Vlraoa v1muccat12 o R

Disencharited, He_beconies di. spassionate. Thr oug}z a’z spasszon he zs* ieleas*ed

,&mgﬁ,ﬁﬁ%&ﬁmm

V1muttasmlm v1muttannt1 naﬁam hoti, Khlna jatl Vus1tam brahma car1yam
Katam karaniyam, Naparam itthattayati pajanatiti.
With release, there is the knowledge, ‘Released’. He discerns that, ‘Birth is

depleted, the hOl,,Vlife Julfilled: the task done. There is I‘ZOflli}:Ig'le’ihe;‘ Jor this
world. "
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[dam-avoca Bhagava, Attamana te bhikkhti Bhagavato bhasitam abhinandurm.

That is what the Blessed One said. Glad at heart, the monAs de/zghfed at his
words.

L ,%WEﬁﬁ§%ﬂ%@ﬁ%§5ﬁmo

E Imasmmca pana veyya-karanasmim bhannamane I ;

“Tassa bhikkhu- sahassassa anupadaya Asavehl 01ttam v1muccnnsut1 L
- And while this exp/antzon was being given, the heurts of the l, 000 monAS '
 thiough lack of clinging, were released from the mental efﬂuem‘y

Xﬁﬁﬂt*‘ﬁwj‘, XTI BOTEHEL, TAER AR,

W%ﬂ'@/wijéms ' Maha-samaya Sutta R ~
The Great Meeting
Kt

Translator's Introduction -
This discourse is an interesting example of the folklore of the Pali canon. It
shows that the tendency of Asian popular Buddhism to Iegard the Buddha as a

protective figure, and not just as a teacher, has its roots in the earliest part of the
tradition.

(K= BEANEEREE SRS — %F%Bﬁiﬂiﬂf *?E(D{ﬁﬂzf:‘éjf
C R T ELMTRITHRSKE AN SFHRE™ o ThEea
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B ENEE AL &, B AT IR ERRE T A RAFE N, B3 9 6
K- B, EWLy.

This discourse is the closest thing in the Pali canon to a "who's who" of the deva

worlds, and should provide useful material for anyone mtelested in the -
comnology of eally Buddhism.

AR REERS AN RS EEET e, EAN
LEXT WA H W E MBI A AR TEHE.

Until recently it was part of many monks' standard memorized repertoire, to be
chanted at weddings and the dedication of new buildings. Even today, as many
of the traditions of memorization in Asia seem to be falling by the wayside, there
are a few monks and laypeople who chant this discourse regularly.
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